Acknowledgments

This book has been shaped by several distinct contexts. I began work during the
academic year 1998-99, while I was fortunate to be on a fellowship at the
University of Notre Dame Center for Philosophy of Religion. I am deeply grateful
to the Center, and its hospitable director Alvin Plantinga, for providing me with a
friendly and stimulating environment for writing and reflection. The congenial and
heterogeneous community of scholars gathered together that year were particularly
helpful in improving Chapter Two of this work, which was refined in the fires of
our weekly seminar. I am especially grateful to Jeffrey Brower, Jennifer Herdt, and
Mark Murphy for feedback above and beyond the normal call of seminar duty. I
owe a debt of gratitude as well to my confrere Paul Philibert, O.P., who sustained
me with fraternal support and hospitality during that year.

I am grateful to The Catholic University of America for granting me a leave of
absence in order to go to Notre Dame and for providing the support and
encouragement to bring this project to completion after I resumed full-time
teaching. I began my study of philosophy in general and Thomas Aquinas in
particular at The Catholic University of America, so it is fitting that I bring this
project to completion under its auspices. [ am grateful especially to my colleagues
John F. Wippel, who provided me with my initial grounding in the metaphysics of
Aquinas; Jean De Groot, who gave me helpful advice on one chapter; Jude P.
Dougherty, Dean Emeritus, who introduced me to Eugene Long; and Kurt Pritzl,
O.P., current Dean of the School of Philosophy, who encouraged and supported me
throughout the long process.

The more proximate context of this book is the very same Dominican life that
originally sustained and nurtured Thomas Aquinas. This book is an act of pietas for
me, a chance to give back what 1 have received from a long line of Dominican
students and teachers of Thomas Aquinas. I want to acknowledge especially the
intellectual debts that I owe to Thomas C. O’Brien and William J. Hill, O.P.. It was
from the late Thomas O’Brien, who received his intellectual formation in the
Dominican life, that I learned how to read St. Thomas as a whole. It was from the
teaching and example of William Hill that I learned how to read St. Thomas in
dialogue with others. Those confreres whom I live with at the Dominican House of
Studies have been a great support to me through our common endeavor to live the
religious life that sustains and supports the study of divine truth. I am especially

ix



X THE THOMIST TRADITION

grateful to Joseph A. DiNoia, O.P., the editor of The Thomist, for reading and
critiquing many chapters. I thank him for permission to adapt material previously
published in The Thomist as “Sacra doctrina and the Theology of Disclosure” Vol.
61 (April, 1997): 163-187 and “Eternity and Duration in Aquinas” Vol. 6]
(October, 1997): 525-548. 1 also thank the American Catholic Philosophical
Quarterly for permission to adapt material originally found in “Divine Causation
and Human Freedom in Aquinas,” Vol. 72 (1998): 99-122.

I want to thank Eugene Long, the general editor of The Handbook of
Contemporary Philosophy of Religion, for entrusting this project to me and for his
editorial guidance. I am grateful to an anonymous reviewer for helpful suggestions.
I am grateful to Kluwer Academic Publishers for editorial assistance.

Finally, I want to thank my deceased parents, Joseph and Elaine Shanley, for
handing on to me the faith that informs this book. While this book is a testament to
the cognitive component of religion, it is rooted more deeply in my own religious
experience which originated in the love and faith of my parents. They were, as the
Rite of Baptism exhorts, my first and best teachers in the faith. It is to their memory
and in gratitude that I dedicate this book to them.



2 Springer
http://www.springer.com/978-1-4020-0078-2

The Thomist Tradition
Shanley, B.).

2002, XMV, 240 p., Hardcover
ISBEMN: 278-1-4020-0078-2



	
	

