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sich in der Arbeit bezogen wird oder die Textstellen um eine grafische Darstellung
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Anhang A  Liste der verwendeten unverdffentlichten Materialien

Eine Liste der verwendeten unverdffentlichten Materialien (z. B. Graue Literatur)
und der Materialien fiir zusétzliche Informationen findet sich hier. Bei Interesse
und Bedarf kénnen diese, auch die Transkriptionen der Interviews und die franzo-
sisch- und englischsprachigen Leitfaden der Interviews (in anonymisierter Form),
bei der Verfasserin dieser Dissertation Katharina Sophia Burlafinger (katha-
rina.burlafinger@gmx.de) eingesehen werden.

ALF:

Anna Lindh Foundation (29.10.2014): ,,Where are we now?* 13th Annual Heads
of Network Meeting, Naples. Unveroffentlichte PowerPoint
Présentation.

Head of Network Marokko: Centre International de Cooperation Sud Nord (o.
J.): Livret Taroudant, PDF-Datei, Projektentwiirfe. Réseau marocain de
la Fondation Anna Lindh (2014): Proposition d'Action Commune inter
réseaux 2014, unverdffentlichter Projektentwurf, Word-Datei. Réseau
marocain de la Fondation Anna Lindh (10.04.2014): L’ ART Instrument
& Expression des Transformations Sociales, unvergffentlichte
PowerPoint-Présentation.

Head of Network Jordanien: Royal Institute for Inter-Faith Studies (0. J.): The
Royal Institute for Inter Faith Studies, Flyer. (0. J.): Promotion of the
Amman Message, Begleitbroschiire, Publikation in Flyer-Form, print,
nicht online. (0. J.): Eine Botschaft aus Amman, Text der Botschaft aus
Amman, den Scheich 1zz-Eddine Al Khatib Al-Tamini, Berater Berater
seiner Majestat Konig Abdullah I1. fir islamische Angelegenheiten,
Oberrichter und Vorsitzender des Fatwarates, wéhrend des Festes fiir
die Lailatul Qadr in der Al Hashimiyeen Moschee in Talal’ Al Ali
vorgetragen hat, Publikation in Flyer-Form, print, nicht online. (2014):
Promotion of the Amman Message, Training Manual, United Kingdom,
Publikation in Handbuch-Flyer-Form, print, nicht online. (0. J.): A
spiritual Chants Concert, Projektflyer.

Head of Network Libanon: Commission nationale libanaise pour I'UNESCO (o.
J.): ,Kalila wa Dimna“ Opera-Projekt, unverdffentlichter
Projektentwurf, Word-Dokument. For being a human, Film, DVD.



Liste der verwendeten unverdffentlichten Materialien

Insalaco, E. (27.10.2014): Heads of Network Coordination Meeting in Napoli,
Opinions from Across the Region, unverdffentlichte PowerPoint-
Présentation.

Khayal, Voyage du Geste, Projektkatalog, Bal des Réves, Programmheft, ,,Full
Moon*, Programminfo.

Adyan (2014), Adyan Foundation 2006—-2013, Bericht, Booklet; Leader for
Interreligious Understanding (o. J.), Projektflyer online verfugbar unter
www.liuprogramm.net, Adyan Institute, Flyer.

Amel (2016): Amel Activity Report (2014-2015), Four Years into Turmoil of
the Syrian Crisis, Bericht, Booklet; Amel Programmbooklet zu Beirut.

EED:

Association Citoyennete & Culture Numerique: EED Projektantrag und
Kostenaufstellung, Kopie, Papierform.

ADID Béja (0. J.): Association de Developpement Integré et Durable dans les
zones rurales Beja: Narrative Reports an EED (3), unverdffentlichte
Word-Dokumente ; Projektflyer.

SimSim Nouabook Projektflyer.



Anhang B  Leitfadeninterview Anna-Lindh-Stiftung — Mitglieder

A Erfahrungen mit europdischen Organisationen
1. Haben Sie schon einmal ein Projekt gemeinsam mit einer européischen
Partnerorganisation (wenn nein ,,Geber*) durchgefuhrt?
2. Wassind Ihre Erfahrungen durch die Projektzusammenarbeit mit einem
europaischen Partner? (,,Geber) (Haben Sie etwas Neues gelernt?)
3. Haben Sie durch Ihre Arbeit mit einem europaischen Partner (,,Geber*)
einen Eindruck von den Arbeitsweisen und Werten in Europa bekom-

men?

B Kommunikation mit dem Anna-Lindh-Sekretariat/im nationalen Netz-
werk

1.  Kommunizieren Sie mit den ALF-Headquarters oder mit Ihrer Netz-
werkleitung? Wenn ja, wie oft und zu welchem Zweck?

2. Werden lhnen aus der internationalen Arbeit ,,Best Practice“-Methoden
(fiir Thre Projekte) vorgestellt?
Wie oft nehmen Sie an nationalen Netzwerktreffen teil?

4. Wie viel Kontakt haben Sie zu anderen Mitgliedern lhres Netzwerkes?

5. Haben Sie sich schon einmal an einer Netzwerkaktivitat beteiligt?

C  Meinung Gber Anna-Lindh-Stiftung:
1. Warum denken Sie, wurde die ALF gegriindet?
2. Wie definiert die ALF Demokratieforderung?
3. Glauben Sie, die ALF steigert die Aktionsbereitschaft in lhrer Zivilge-

sellschaft?



Leitfadeninterview Anna-Lindh-Stiftung — Mitglieder 4

Wird durch lhre Kooperation mit der ALF lhre Kooperation mit einem
europdischen Partner wahrscheinlicher?
Welche Vorteile ergeben sich durch eine Zusammenarbeit mit der ALF

fiir Ihre Organisation und Ihr Projekt?

D  Selbstauskunft

Was sind die Ziele Ihrer Organisation?

Wie definieren Sie Demokratie?

Haben Sie sich jemals fir eine Finanzierung durch die ALF beworben?
Vertreten und vermitteln Sie durch ihre ALF-Mitgliedschaft/lhre Pro-
jekte europdische Werte?

Kennen Sie die EED?

Wird die (Kooperation) mit der EU seit der Arabischen Revolution in

der Zivilgesellschaft mehr thematisiert?

E  Angaben zur Person

1.
2.
3.

Name
Beruf
Dauer der Mitarbeit



Anhang C Leitfadeninterview Europaische Demokratiestiftung —
Tragerorganisation

A Zusammenarbeit mit der EED

1. Was sind Ihre Erfahrungen aus der Zusammenarbeit mit der EED?

(Konnten Sie etwas Neues dazulernen?)

2. Wurden Richtlinien zur z. B. Demokratieforderung fiir Ihre Projekte an

Sie herangetragen?

3. Wie verlief die Kommunikation wahrend der Férderung Ihres Projekts

mit Ihrem Ansprechpartner der EED?

B  Meinung Uber Européische Demokratiestiftung:
1. Warum denken Sie, wurde die EED gegriindet?
2. Wie definiert die EED Demokratieforderung?

3. Glauben Sie, die EED steigert die Aktionsbereitschaft in lhrer Zivilge-

sellschaft?

4. Ist durch lhre Kooperation mit der EED eine Kooperation mit einem

européischen Partner — auch eine nichtfinanzielle —, z. B. mit einer

NGO, wahrscheinlicher?

C  Selbstauskunft
1. Wassind die Ziele Ihrer Organisation?
Wie definieren Sie Demokratie und ihre Forderung?

2
3. Vertreten und vermitteln Sie anhand Ihrer Projekte europdische Werte?
4

Welche Vorteile — auller den finanziellen — ergeben sich durch die Zu-

sammenarbeit mit der EED fur Ihre Organisation und Ihr Projekt?

5. Kennen Sie die ALF?



Leitfadeninterview Europdische Demokratiestiftung — Trdgerorganisation 6

6. Wird die Kooperation mit der EU seit der Arabischen Revolution in

Ihrer Zivilgesellschaft mehr thematisiert?

D  Angaben zur Person
1.  Name
2.  Beruf
3. Dauer der Mitarbeit



Anhang D  Leitfaden Teilnehmer EED

A Wissen tiber EED

1.
2.

Kennen Sie die EED? Wenn ja, ihre Ziele?

Warum denken Sie, engagiert sich die EED unbiirokratischer als die EU
flr die Finanzierung von zivilgesellschaftlichen Vereinen?

Denken Sie, die Existenz einer solchen Stiftung aktiviert das Engage-
ment in Threr Zivilgesellschaft?

Finden Sie es positiv, dass sich européische Stiftungen im arabischen

Mittelmeerraum in der Zivilgesellschaft engagieren?

B Projektinhalte

1.
2.

Was wirden Sie sagen, wurde lhnen vermittelt?

Wurden Sie zu weiteren Projekten oder anderen Veranstaltungen ein-
geladen?

Denken Sie, der Inhalt des Projekts Ihres Vereins wurde durch die EED

beeinflusst?

C Austausch mit européischen Partnern

1.

Hat das Projekt Ihre Neugierde geweckt auf européische Vereine, die
Zivilgesellschaft dort?

Wiirden Sie gerne mal an einem (Austausch-)Projekt eines européi-
schen Vereins teilnehmen?

Was denken Sie, kénnten Sie von dem Austausch mit europdischen

Vereinen lernen?



Leitfaden Teilnehmer EED 8

D Blick auf die EU

1.

Wird die EU seit der Arabischen Revolution in der Zivilgesellschaft
mehr thematisiert?

Was ist Ihrer Meinung nach Good Governance und Demokratieforde-
rung?

Welche Werte sind flr Sie typisch européisch?

Welche Werte sind flir Sie typisch arabisch?



Anhang E  In den Fallstudienlandern bis 2013 vergebene Grants der ALF
Organisation Land Projekt Jahr
Friends of Culture Jor- | Jordanien Rainbow of Music 2006
danian Forum/

AS.HAB
The Arab Education Jordanien HAKAYA: The centrality 2007
Forum of stories for art, dialogue,
and life
The United Religions | Jordanien The Role of Interfaith co- | 2010
Initiative (URI) - operation in immigrants’
Middle East and integration.
North Africa
(MENA)
The Arab education fo- | Jordanien Istikshaf: exploring mobility | 2009
rum
Leaders of Tomorrow | Jordanien Debate Tournament and 2013
Public Debate: from Roma-
nia to Jordan
East and West Center Jordanien Youth e-collaboration inin- | 2012
for Human Resources tercultural dialogue
Development (WE
Center)
Association coopéra- Libanon Platforme RAMI ,,Ren- 2006
tive culturelle des contres arts et multimedia
jeunes du théatre et du international
cinéma
Lebanese Association Libanon Inter-Cultural Gathering 2010

for Civil Rights —
LACR

Dedicated to Non-Violence
in the Arab Region (with
Special Participation from
Europe)




In den Fallstudienléndern bis 2013 vergebene Grants der ALF 10
Organisation Land Projekt Jahr
Arab Image Founda- Libanon RE-PLACE BEIRUT 2010
tion
ADY AN foundation Libanon ADY AN understanding 2009
The Arab theatre train- | Libanon Dance Refl-action: Peda- 2009
ing center gogy of contemeporary

dance in the Euro-Mediter-
ranean
Stowarzyszenie Inte- Libanon Fenix cities — art workshops | 2009
gracji Kultury and exhibitions in Warsaw
and Beirut
Amel Association Libanon Act now for the migrant 2013
domestic workers in Cy-
prus and in Lebanon!
Amel Association Libanon Video Advocacy Action V- | 2012
A-A
Cooperative Associa- | Libanon Voyages du Geste 7 — 2012
tion for Arts and Ed- »Looking for a Spring*
ucation - KHAYAL
Cinémathéque de Tan- | Morocco TANGER VU PAR LA 2010
ger CINEMA
Association culturelle Morocco Les rencontres artistiques 2013
theatre nomade euro-mediterraneés
Association Medital- Morocco MEDITALENTS 2013
ents
Association Agir En- Morocco Programme des jeunes ci- 2012
semble toyens engagés
Association des amis Tunisia Sténopé, et le dialogue des 2006

de la maison des

jeunes artistes euro-méditer-
ranéens




In den Fallstudienléndern bis 2013 vergebene Grants der ALF 11
Organisation Land Projekt Jahr
jeunes et de culture de
Metline
Association Arts et Tunisia Action MED EL JEM (Ate- | 2006
Jeunesse El Jem liers. Creation, Transmis-
sion, Information et Ouver-
ture inter Nationals)

La radio tunisienne Tunisia Les Ondes pour la Méditer- | 2009
ranée

L'Art Rue Tunisia DREAM CITY 2012-2013 | 2012

Abbildung 1:  Die in den Fallstudienlandern bis 2013 vergebenen Grants
Quelle: Anna-Lindh-Stiftung, Grants-Referat



Anhang F  Evaluierungstabelle fur Grant-Antréage der ALF

Evaluation Grid
1 APPLICANT AND PARTNERS MANAGEMENT CAPACITY AND EXPERIENCE
al Does the applicant have sufficient technical expertise and experience in relation to the proposed /10
Action and the objectives of this call?
b} Do partners’ technical expertise and experience match their role in the Action? 5
o Are the partners’ roles clearly defined in all the steps of the project (design, implementation and /5
evaluation)?
subtotal score f20
2 QUALTY OF THE PROPOSAL
a) Is the quality of the proposal significant and valuable for the development of intercultural dizslogue at 110
local level? Is it relewant to the aim and specific objectives of the call?
B Are the proposed activities approgpriate, clearly described and coherent with the work plan, logical 110
framework, budget, objective and expected results?
) Are the target group(s)/beneficiaries clearly and gi Y Have their needs been /5
clearly defined and does the proposal address them appropriately?
d} Are the beneficiaries involved in the planning and implementation of the Action? /5
Is the project likely to hawve an impact on its beneficiaries, the concerned local community and the
e} relevant national Network at large? Is the project likely to benefit indirect beneficiaries in the long run, f1o0
in terms of sustainability, durability and multiplying effects?
subtotal score 40
3 COMMUNICATION & VISIBILITY
a) Does the proposal include an appropriate communication strategy and to what extent does it /10
contribute to make the project and ALF mission visible during and after its implementation?
B Does the communication strategy foresee an appropriate dissemination of project results in order to /10
ensure a visualization of impact on the target community?
subtotal score f20
4 BUDGET
al Is the budget realistic? Are there any over- or under-estimated items? |s the relation between the 10
estimated costs and the expected results reasonable?
b} Are the activities detailed and clearly itemized in the budget? f1o0
subtotal score f20
Total score f100

Abbildung 2: Evaluierungstabelle flir Grant-Antrage der ALF

Quelle: Anna Lindh Stiftung, Grants-Referat




Anhang G Auszlige aus Dokumenten und Texten zur Amman Message

Abbildung 3:

will not agree upon an error”®. A popular interpretation
of this Hadith is that if all Muslims agree upon a matter,
then it must be true.

Following the advice he was given to ratify the Amman
Message, King Abdullah I commissioned Ghazi to
coordinate this course of action. The first step involved
condensing the message down to its essential elements.
The following three questions were sent to 24 leading
Islamic scholars and authorities around the world, who
represented all branches and schools of Islam: Who is
a Muslim? Who has the authority to issue a fatwa? Is it
permissible to declare someone an apostate? A sample
of the scholars asked included: the Shaykh of Al-Azhar
university; the foremost Shi'a Ayatollahs of Najaf and
Iran; the Yaydi maraji’ of the Yemen; the Ibadhi Grand
Mufti of Oman; and the Grand Muftis and the Supreme
Fatwa Councils of the major Islamic countries.”

After receiving the answers from these leading figures,
an international Islamic conference was convened in
Amman in July 2005, where the issues were discussed
by 200 leading Islamic scholars from 50 countries. A
new document was produced which became known as
the “Three Points of the Amman Message” [Three Points]
and it was ratified by all participating members. The
Three Points addresses each of the questions posed and
offers the following answers:

M They specifically recognised the validity of all 8
Mathahib (legal schools) of Sunni, Shi’a and Ibadi
Islam; of traditional Islamic Theology (Ash'arism);
of Islamic Mysticism (Sufism), and of true Salafi
thought, and came to a precise definition of who is a
Muslim

M Based upon this definition they forbade takfir

(declarations of apostasy) between Muslims

Based upon the Mathahib they set forth the

subjective and objective preconditions for the

issuing of fatwas, thereby exposing ignorant and
illegitimate edicts in the name of Islam **

The Three Points were agreed upon by unanimous
consensus and signed by all participating members.
They were presented at a number of other conferences
and meetings between June 2005 and July 2006 for
ratification, including the Forum of Muslim Ulama

and Thinkers, the Islamic Schools of Jurisprudence
Conference, the Organisation of Islamic Conference
and the International Figh Academy Conference, to
name a few. The Amman Message was also ratified by
the Organisation of Islamic Conference at the meeting
in December 2005. To date, the Amman Message and
its Three Points have been endorsed by over 500
leading Muslim scholars and authority figures from 84
countries."

According to Ghazi, the consensus on the Amman
Message and its Three Points “amounts to an historical,
universal and unanimous religious and political
consensus (ijma’) of the Ummah (nation) of Islam in our
day, and a consolidation of traditional, orthodox Islam."*

PAGE 7 | UNDERSTANDING THE AMMAN MESSAGE

The Amman Message initiative was initially coordinated
by the Royal Aal Al-Bayt Institute for Islamic Thought
[RABIIT] in Amman. This institution was founded

in 1980 by the late King Hussein, and was initially
known as “The Royal Academy for Islamic Civilization
Research”. Its initial objectives were to serve “Jordan,
Arabs, Muslims and humanity at large”."* The majority
of its achievements in its first 19 years can be credited
to Prince Hassan, the late King Hussein’s brother
(during this time the crown Prince of Jordan). In 2000,
a year after King Abdullah Il came to the throne, Ghazi
was appointed chairman of the board of trustees at

the Institute. The Aal Al-Bayt's mission statement
includes promoting accurate awareness about Islam,
highlighting the Islamic contribution to, and impact
upon, human civilization, facilitating dialogue between
schools of Islamic jurisprudence and highlighting the
contribution of the Aal Al-Bayt (family of the prophet).'*
All of these goals are clearly identifiable within the
Amman Message. In 2006, following the series of
conferences at which the Amman Message and its Three
Points were ratified, the RABIIT, under the auspices

of Prince Ghazi, published a book about the Amman
Message and its Three Points, entitled True Islam and the
Islamic Consensus on the Amman Message. To date this
is the only book which has been published about the
Amman Message. A further academic response to the
Amman Message came in the form of an international
conference held at the Hashemite University in Jordan
in September 2006, entitled “The Amman Message in
the Eyes of Others”. ¢

In 2007, a new institute affiliated with the RABIT

was established to support the Amman Message: The
Royal Islamic Strategic Studies Center [RISSC]. The
RISSC is described as being an “international Islamic
non-governmental, independent institute” with its
primary goal being “to protect, preserve and propagate
traditional, orthodox, ‘moderate’ Islam as defined by the
international Islamic Consensus on the ‘Three Points of
the Amman Message’ arrived at over the years 2005-
2006."* The RISSC further aims to “spread knowledge
of the ‘“Amman Message” of November 2004 and the
principles it contains in so far as these best represent
traditional, orthodox, ‘moderate’ Islam. The Center

is interested in conducting and publishing research
about, or relating to, Islam relevant to contemporary
society. One of the first activities the RISSC undertook
was to create a website for the Amman Message in 2007.
In 2009, it produced a short book about the Amman
Message which includes a user-friendly FAQ, and is
available online for free.

In the same year that the RISSC was founded, the British
Council in Jordan became involved in the Amman
Message. It established a project entitled “Capacity
Building of the Ministry of Awgaf, Islamic Affairs & Holy
Place”. The project had a twofold aim - on the one hand
it intended to support the Ministry of Awqaf and Islamic
Affairs (MoAIA) in better promoting key Islamic values,
in line with those promoted in the Amman Message;

Auszug aus dem Training Manual zur Amman Message, S. 7

Quelle: Royal Institute for Inter-Faith Studies (2014)




Auszlige aus Dokumenten und Texten zur Amman Message

6 Eine Botschaft aus Amman

Die Verteidigung dieser Religion darf nur durch moralische Mittel erzielt werden, weil in
dieser Religion nicht gilt: der Zweck heiligt die Mittel. Und die Beziehung der Muslime
zu Nichtmuslimen basiert auf Frieden. Es gibt keinen Krieg ohne Angriff, es sollte
Geborgenheit, Gerechtigkeit und Giite herrschen:

Allah verbietet euch nicht, gegentiber denjenigen, die nicht gegen euch der
Religion wegen gekampft und euch nicht aus euren Wohnstitten vertrieben
haben, glitig zu sein und sie gerecht zu behandeln. Gewiss, Allah liebt die
Gerechten. (Sura 60 al-Mumtahana - Die Gepriifte,Vers 8)

- Wenn sie jedoch aufhéren, dann darf es kein feindseliges Vorgehen geben
auBer gegen die Ungerechten. (Sura 2 al-Bagara - Die Kuh, Vers 193)

Wir missbilligen religiés und moralisch die gegenwartige Interpretation des Terrorismus.
Diese verfiihrt zu falschen Taten, egal wie sie sind oder woher sie kommen, in Form von
Angriffen auf das menschliche Leben, eine Form, die die Gesetze Allahs tberschreitet; sie
erschreckt den friedfertigen Menschen und schadet den schuldlosen Zivilisten, sie lasst
Verletzte verenden und tétet Geiseln, indem unmoralische Mittel wie Sprengungen von
Gebéuden und Stétten durchgefiihrt werden:

.. und tdtet nicht die Seele, die Allah verboten hat (zu téten), auRer aus einem
rechtméBigen Grund! (Sura 6 al-An‘am - Das Vieh,Vers 151)

Und wir missbilligen diese Taten und meinen, dass Mittel zur Bekdmpfung von Unrecht
und Durchsetzung der Gerechtigkeit nur dann erlaubt sind, wenn sie legitim sind. Wir
appellieren an die Umma, dass sie Kraft und Starke aufbringt, um den Wiederaufbau
und die Wahrung der Rechte zu gewahrleisten. Es ist uns klar, dass Extremismus im
Laufe der Geschichte die Vernichtung groBBer Bauten in groBen Zivilisationen verursacht
hat und dass der Baum der Kultur eingeht, wenn sich die Herzen verschlieBen und der
Neid sich ausbreitet. Extremismus in allen Formen ist befremdlich im Islam, der sich
auf Toleranz und Gerechtigkeit stiitzt. Und es ist fiir einen Menschen, dessen Herz von
Allah erleuchtet wird, nicht méglich, ein Extremist zu werden. Gleichzeitig missbilligen
wir die verunglimpfenden Kampagnen, die den Islam als eine Religion, die die Brutalitat
befiirwortet und den Terror unterstiitzt, darstellen.

Wir rufen alle Nationen dazu auf, sich ernsthaft zu bemiihen, die internationalen Gesetzte
durchzusetzen und die Abkommen zu respektieren und die von der UNO erlassenen

Abbildung 4:  Auszug aus dem Text der Amman Message, S. 6
Quelle: Royal Institute for Inter-Faith Studies (2014)
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Promotion of the Amman Message' Project

The Royal Institute for Inter-Faith Studies (RIIFS), in cooperation with the Ministry of Awgaf and Islamic Affairs in Jordan, contracted
} by the Ministry of Planning and International Cooperation (MoPIC) and funded by the European Union, has undertaken a two-year
project to support the promotion of the ‘Amman Message’

The aim of this projectis to p the Amman in order to contribute to good e, human rights and fundamental

freedoms, and to counter the root causes of terrorism and violence. In addition to seeking common ground, the Project aims to
build awareness and understanding to enable the appreciation and acceptance of living with difference. It further seeks to raise the
profile of the humanitarian, civilized role of Islam, while promoting intercultural and interreligious dialogue and creating platforms for
discussion between different communities and audiences.

Specific issues relating to negative perceptions about Muslims generally and Muslims in Europe in particular, have grown in recent

years. Whilst in parts of Europe, inti i s do exist, they are less ificant than in Muslim and Arab countries. Animportant
challenge in Europe is to project a more tolerant and respectful image of Islam, with a view to red ucing anti-Muslim sentiment among
certain pean ct ities. There is therefore an urgent need to raise among indi IS pean nations about

Islam, as portrayed in the Amman Message.

Over the two-year period, the Project will develop and establish a multi-leveled discourse that tackles in-depth diverse and complex

dimensions of religious conflicts Muslims and b Muslims and Muslims, in Jordan, the wider Arab region and
certain countries of Europe.

Background O .

The Amman Message initially began as a statement released by His Majesty King Abdullah Il of Jordan in November 2004. The
statement sought to affirm what Islam is and what it is not, and what actions represent it and what actions do not. Its goal was to
clarify to the modern world, “the true nature of Islam and the nature of true Islam”

Abbildung 5:  Auszug aus der ,,Promotion of the Amman Message*“-Begleitbroschiire des Royal
Institute for Inter-Faith Studies, S. 1
Quelle: Royal Institute for Inter-Faith Studies (0. J.)



Auszlige aus Dokumenten und Texten zur Amman Message

16

THE AMMAN MESSAGE | PAGE 12

One of the potential problems lies in the example

itself: why was the revision session termed an ‘Islamic’
revision session when it was on the subject of medicine
and not [slam?

Would it not have been better to simply call it a medical
revision session hosted by the Islamic Centre?

Does the addition of the term Islamic not imply that the
revision is especially for Muslims?

Does it not suggest the exclusion of non-Muslims?

British Muslims must be wary not to segregate
themselves. Like all people, Muslims in the UK will
occasionally enjoy interacting with people who are
part of their community and share the same culture. As
members of a minority population it may help Muslims
feel more secure in their own identities. Particularly
with the emergence of Islamophobia, it makes sense
that British Muslims would sometimes act guarded.
However, in the long run, unnec ily using I

g between Muslims and Muslims can
be very unhelpful.

e
disting

Abbildung 6:

The distinction between believer and non-believer is
necessary in matters of theology and practice; but it

is unhelpful in matters of social interaction or when
talking about issues of the common good in society,
The problematic issue is not the difference between
Muslims and non-Muslims, but how that difference

is played out and the impact of how language is used.
The risk is that the terminology of takfir; categorizing

a person of different beliefs a kafir or truth-denier,
leads to a harmful and negative outlook that prevents
Muslims from dealing with others as peers. Treating the
rest of British society as utterly different can lead to the
idea that Islam is outside the norm of British society.
Muslims are part of the British norm, and the norm
itself is not homogeneous, but rather a choir of diverse
voices.

The language of “them and us” is also troublesome
because it raises barriers that restrict Muslims from
engaging with others, or even sharing the message of
Islam. The language of difference can rapidly become
an impenetrable structure that keeps others beyond
the reach of the faith. This is at odds with the way the
Prophet Muhammad (peace be upon him) approached
all people. For example, one can reflect on the flexible
way in which he dealt with those new to Islam.

Avoiding the lang and lity of takfir is also a
matter of humility. To treat a non-Muslim as completely
alien means rejecting much in that person which is
good and true. The language of “them and us™also
suggests elements of an internal lack of acceptance
within the Muslim community.

This avoids ownership of the challenges the
community are looking to overcome.

This module is therefore about looking within the
Muslim community, moving beyond guardedness

and asking, What can we do as Muslims to enhance
social integration and further open up to the .
wider society?
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Abbildung 7:

Tr

g Module

£ AND SOCIAL INTEGRATION

Coexistence & Social Integration:
Prayer For The Nation

ONE OF THE initial key topics identified by the Amman
Message Project was that of coexistence. It was felt,
however, that this conference could be used to move
forward from discussions of simple coexistence and
towards sentiments of solidarity and a place for
Muslims as part of the wider British community. This
section is therefore about cultivating and giving voice
to sentiments of amity and fraternity between Muslim
communities, and British society at large.

As people of faith, one of the first and most fi

Islam and a value for pluralism and coexistence. Indeed,
there are rather, multiple key tenets within Islam that
support coexistence and encourage steps beyond the
dynamic.

First of all, Islam emphasizes that it is a religion
concerned with all of humanity. Allah sent the
messenger Mohammad (peace be upon him) not only
for his, but for all of human kind:

And We have not sent you except

ways Muslims show feelings of commonality and
brotherhood is through prayer. In the run up to this
conference an initiative was therefore launched to see if
the British Muslim community could develop a ‘Prayer
for the Nation. It was felt the prayer could perhaps ask
God to keep Britain a harmonious nation that protects
the marginalized and upholds strong moral values. It is
vitally important that the prayer lines are shaped from
a diverse section of the Muslim community ensuring
its relevance and authenticity. The prayer is supposed
to be an opportunity for British Muslims to express a
national identity in their own way.

The initiative asked a number of key Muslim influencers
and community leaders to each draft a line of the
prayer, ensuring that the prayer truly reflects the
thoughts and sentiments of British Muslims. A full copy
of the final prayer can be found in the Appendix; it is

i ded to d rate the of a diverse
yet unified British Muslim population.

Context: Coexistence Within Islam

What is meant when we talk of Islam (particularly

in the British Muslim community) going beyond
coexistence? What is the basis for coexistence and
integration within Islam? On what foundations should
the community build towards the ideals of engagement
and solidarity?

The subject of coexistence is of crucial importance

for British Muslims because the societal context is
inherently pluralistic: individual Britons belong to a
number of different worldviews. The British state does
not simply acknowledge the diversity, but is actively
committed to the ideal of accommodating pluralism.
However, there are no necessary tensions between

comprehensively to kind as a bringer of good
tidings and a warner. But most of the people do
not know (Qu'ran 34:28)

Say, [0 Muhammad], “O mankind, indeed | am
the Messenger of Allah to you all, [from Him] to
whom belongs the dominion of the heavens and
the earth. (Qu'ran 7: 158) r

The Prophet (peace be upon him) further underlined
the principles of equality and non-preferentiality
between different cultures in the Farewell Pilgrimage,
Hajjat Al-Wada'a:

No Arab person is preferred to non-Arab, no red
is preferred to black, No black to red, except by
piety, that the sight of God (narrated by Imam
Ahmad, in his Musnad)'

Some commentators have argued that, like all

monotheistic faiths, Islam is opposed to the idea of a

pluralistic society because it holds that there is only

one truth. Islam could be challenged if its respect for

different cultures and people was limited by an aim to

bring them all under the umbrella of Islam. However,

all systems of belief believe that they are superior to

other worldviews. In practice, it is possible to live as a

Muslim, committed to the truth of Islam, while keeping

peaceful amiable relationships with others. Indeed, the

Qur'an makes it clear that Prophet Muhammad's (peace

be upon him) mission is to convey the divine message ‘
but that he has no authority to compel others to accept [
it (Qur'an 2:256). Pluralism is divinely ordained in |
the Qur’an, which not only sanctions the diversity of |
cultures, languages and races inherent in this world, but ‘
also of religion (see Qur'an 30:22,40 5:48,41 49:1342). }
According to the Qur’an, pluralism is part of human

nature, or fitrah.

Auszug aus dem Training Manual zur Amman Message, S. 9
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Appendix

Prayer For The Nation

Oh Allah, our lord, unite our nation around the principles of
Jjustice, peace, love and faith.

Put peace and love in our hearts for the diversity that makes this world so beautiful.
Oh Lord, most Strong, Give us the strength to protect and care for our neighbours.

Al'raheem, we pray for our nation to remain tolerant and loving, remove prejudice
from our hearts, and allow us to love our brothers and sisters in humanity.

Let us not forget those who have made sacrifice.

Make our hearts and minds aware of our heritage, fulfilling duties and
responsibilities as a citizen.

Allah, Most Merciful, allow us to show kindness to those most vulnerable in society.
Protect us from evil, inspire and guide us in defending those open to abuse.

Lord, Most Generous allow us to give in charitable activity,
and to help those most in need.

Inspire our nation to be ethical in business and commerce allowing us to
promote fair trade and fair wages. }

Allow our Government to remain accountable to the people, give them vision and
wisdom, as they take decisions affecting peace in our world.

Allah, our Sustainer, allow us to care for our environment and sustain
this world for future generations.

Make us more conscious of what is not good for us.

Lord, most Knowledgeable, make us open minded, enrich us with your wisdom, allow
us to lead innovation in both the arts and the sciences.

Help us in pioneering ethical medical advancements so we may better
care for the sick and troubled.

Lord, Most merciful, Most Generous, please give us the patience to continue to learn
from one another and work towards a more peaceful and kind world.

Make true in our nation the ideas of freedom and justice and brotherhood
for all those who live for them.

Make our hearts generous so that we may treat others as we wish to be treated
ourselves. Help us to share that which we have with others, for your sake.
Strengthen us, love us and be kind to us all.

Abbildung 8:  Auszug aus dem Training Manual zur Amman Message, S. 15
Quelle: Royal Institute for Inter-Faith Studies (2014)
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B Visit each other’s Masjids to enhance confidence and
to demonstrate that they are not supportive of the
extremists who seek to isolate the other

! Muslim charities and places of worship should invite
people to eat with each other publicly
¢ Communicating dialogue: publicity of the dialog will

generate hope and confidence and will empower
those in dialogue vis-a-vis the extremists.

Funding always facilitates the beginning of a process

in civil society. Every task requires time and money.
While participating organisations and individuals can
take care of their own costs, it would be very rewarding
if some individuals and businesses came forward with
funds to sponsor and host these dialogues.

Abbildung 9:

Here are some guidelines in order to gain the benefits
of intra-faith dialog while avoiding the pitfalls:

Do not hide your beliefs; but be frank about

the differences without being insulting or
condescending

Do not pressure your interlocutors to convert
without denying that you would be pleased if they
wished to do so

Listen carefully to what the interlocutors say,
seeking not just similarities and differences but
insights into how any differences or similarities
could enhance your understanding of your own faith
or traditions

'

Challenge yourself to understand your interlocutors
religion as they do (this should not challenge your
own faith unless that faith is weak or your religion is
in error)

Look for opportunities to make common cause
without compromising on principle

Look for common goals: fighting injustice,
denouncing oppression, making peace and
alleviating poverty are among the many goals on
which religious people should be able to

collaborate easily .

TIME FOR TRAINING: 2 HOURS
Actual training time: 1 hr 45 mins
Breaks: 1 x 15 mins

Enhancing social interaction between
schools of thought and tradition within
Islam

These include:

! Advance an understanding of Islam’s religious

principles and historic traditions for diversity,
coexistence and the social interaction between
Muslims from different schools of thought and
traditions

Improve understanding of the causes and threats of
sectarian ideas/sentiments

Devise and encourage ways the British Muslim
community can aid understanding and social
interaction between different Muslims

Workshop methodology

Workshops are to be run according to the facilitative
technique known as ‘world café’, which is a useful way
to generate ideas. The workshop design is set out below
for participants to replicate this process.

Materials you will need:

Three flip charts or some big pieces of paper

Some marker pens

Two assistant facilitators

Four pieces of paper with arrows drawn on them

A pack of stickers

Auszug aus dem Training Manual zur Amman Message, S. 20
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Training Module

Enhancing social interaction
between schools of thought and
tradition within islam

Context

IN THE UNITED KINGDOM, our Muslim community is
blessed in reflecting the rich diversity of the Muslim
world. Regardless of the school of thought or tradition,
British Muslims have come together for the common
good. At this time of deep tragedy abroad, it is vital
we increase our efforts to promote dialogue and co-
operation amongst all communities. Moreover, British
Muslim diaspora have significant influence within

the Muslim world creating an opportunity for those
in positions of leadership within British Muslims
communities to come together at all levels and work
together to end the cycle of hate, bigotry and violence
that is gripping the Ummah,

Recent events have increased sectarian conflict and
tensions in Europe, with notable but isolated incidents
of hateful sectarian abuse and attacks.

Sunnis and Shi'as remain united in the UK and have a
long-established history of intra-faith co-operation.
We are acutely aware that the complex situation in the

Middle East and the Muslim world has the possibility of
threatening that tradition, It is noteworthy that in many

cases there are crucial political and economic factors
that fuel this conflict. We are also aware that there are
those from within the community who will seek to
exploit our differences.

The Amman Message equips scholars, leaders and
institutions from all traditions to stand firm and be
vigilant, speak out against sectarianism and ensure
the forces of unity prevail. With the rising influence
of social media, more must be done to challenge hate,
condescending speech and literature in our midst,

InA the scholars ly issued a ruling
on three fundamental issues (which became known
as the ‘Three Points of the Amman Message'). The
scholars specifically recognised the validity of all eight
Mathahibs (legal schools) of Sunni, Shi'a and Ibadhi
Islam; of traditional Islamic Theology (Ash’arism);

of Islamic Mysticism (Sufism); and of true Salafi
thought, and came to a precise definition of who is a
Muslim. Based upon this definition they forbade takfir
(declarations of apostasy) hetween Muslims.

Based upon the Mathahib (schools of thought) they

set forth the subjective and objective preconditions
for the issuing of fatwas, thereby exposing ignorant
and illegitimate edicts in the name of [slam. These
Three Points were then unanimously adopted by the
Islamic World's political and temporal leaderships at
the ‘Organisation of the Islamic Conference Summit’
at Mecca in December 2005. Over a period of one year,
from July 2005 to July 2006, the Three Points were
also unanimously adopted by six other international
Islamic scholarly assemblies, culminating with the
International Islamic Figh Academy of Jeddah in July
2006. In total, over 500 leading Muslim scholars
worldwide unanimously endorsed the Amman

Auszug aus dem Training Manual zur Amman Message, S. 16
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Message and its Three Points. This amounts to an an apostate is impossible. Verily his (or her)
historical, universal and unanimous religious and blood, honour, and property are sacrosanct

political consensus (ijma’) of the Ummah (nation) of
Islam in our day, and a consolidation of traditional,
orthodox Islam.

Moreover, in accordance with what appeared in the
fatwa of the Honourable and Respectable Shaykh
al-Azhar, it is not possible to declare wh

The significance of this is that: subscribes to the Ash'ari creed or whoever practices
true Sufism an ap Likewise, it is not possible to
declare whosoever subscribes to true Salafi thought
an apostate. Equally, it is not possible to declare as
apostates any group of Muslims who believes in Allah

¥ For the first time in over a thousand years, the
Ummah has formally and specifically come to a
pluralistic mutual inter-recognition

W Such a recognition is religiously, legally binding on the Mighty and Sublime, His Messenger (may Peace
Muslims since the Prophet (may peace and blessings and Blessings be upon him), and the pillars of faith
be upon him) said: “My Ummah will not agree upon and respects the pillars of Islam and does not deny any
an error” (Ibn Majah, Sunan, Kitab al-Fitan, Hadith necessary article of religion.
£0:4083) This statement reinforces the strong Islamic tradition
The specific item in this statement regarding which encourages respecting each other and the
theological diversity is shown in this statement: personalities, places and events that any group among

us holds in esteem, abiding by the Islamic manner

Whasaeveris sudhe tent of oo of Lae rout (adab) of disagreement that is neither inflammatory

Sunni Schools of Jurisprudence (Hanafi,

Maliki, Shafi'i and Hanbali), the Ja'fari mpRipsulting,

(Shi'i) School of Jurisprudence, the Zaydi Therefore, as British Muslims we are confronted with a

School of Jurisprudence, the Ibadi School chall that under ding unity and cohesion must

of Jurisprudence, or the Thahiri School of start from within. When internal enrichment starts, it

Jurisprudence is a Muslim. Declaring that person can translate into positive changes within, which then
radiate out to the external environment around us. How
would other c ities take a cc ity seriously

which misunderstands and misrepresents itself?

Some Relevant Verses of the Qura}l

0 mankind, we created you by a single pair of
man and woman and made you into nations and
tribes that you know each other (Hujurat: 13)

And hold fast, all together, by the rope which
Allah (stretches out for you), and be not divided
among yourselves; and remember with gratitude
Allah’s favour on you; for you were enemies

and He joined your hearts in love, so that by His
Grace, you became brethren; and you were on
the brink of the pit of Fire, and He saved you
from it. Thus do Allah make His Signs clear to
you: That you may be guided (Al-E-Imran: 103)

As for those who divide their religion and
break up into sects, you have no part in them in
the least: their affair is with Allah: He will in the
end tell them the truth of all that they did
(Al-Anaam: 159)

Say to My servants that they should (only) say
those things that are best: for Satan do sow
dissensions among them: For Satan is to man an
avowed enemy (Isra: 53)

Be not like those who are divided amongst
themselves and fall into disputations after
receiving Clear Signs: For them is a dreadful
penalty (Al-E-Imran: 105)

Abbildung 11:  Auszug aus dem Training Manual zur Amman Message, S. 17
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Intra-community dialogue

Numerous efforts that have been made to promote and
facili intra-Muslim ¢ y dial and the
building of social relations. Yet, on the whole, it can

be safely said that most conservative and ‘traditional’
ulema have been reluctant, if not openly hostile, to any
suggestion of genuine dialogue.

Literature branding the sectarian ‘other’ as inveterate
foes of Islam continues to be produced and distributed,
mostly, although not entirely, penned by conservative
ulema, Although such literature has been in existence
for centuries, in recent years it appears to have been
given a major boost through active sponsoring by
certain groups in order to promote their own interests.
In addition, the increased connectivity in our world
through social media has widened the spread of such
discourse,

These incidents belie the reality of Shia-Sunni
coexistence and cooperation. In Iraq, it is estimated
that up to 30 percent of marriages are between Shias
and Sunnis; victims of violence between the two groups
frequently attend each other’s funeral prayers, one
group often helps the other’s victims after an incident,

This silent majority must come together through
dialogue to defeat the terrorists who have been
responsible for these killings. The principle of “no
compulsion in matters of faith” (Quran 2:256) is

not just limited to Muslim-non-Muslim relations. It
applies to Muslim interpretations of Islam as well.
This instruction from God serves as a guideline for
the Muslim community to not impose one’s own
interpretation on others. That is why throughout
history, not only have Hanafis and Shafis worked with
each other despite their differences, but Shias and
Sunnis have lived and worked side by side with each
other as well.

Dialogue allows parties to understand each other better

habits. Progress will only be achieved through open
dialogue, leadership and the fostering of a spirit

of generosity. This will lead to a decisive cultural
sea-change against prejudice, discrimination and
sectarianism based on a new culture of responsibility-
taking rather than avoidance.

Those in positions of responsibility, including those
in organisations and institutions where sectarianism
has played a historic role - such as within the Muslim
media, schools, community organisations and student
societies - should develop pro-active, visible and
sustainable approaches to identify and address

both persistent and residual sectarianism in their

or ies and areas of infl

Sectarianism has left a complex imprint on life, one
which varies markedly by geography, class, age,
gender, profession and community. It varies even

by personal experience. We have heard from those
who assert that sectarianism does not exist, or is
“not a problem"; yet we have also examined evidence
from others who assert that it continues to pervade
their lives. We have heard complaints of a persistent
sectarian bias throughout British Muslim institutions
and profound anxiety, often from responsible
community leaders, that addressing sectarianism in
the wrong way - or even addressing it at all - could
inflame and exacerbate tensions which were slowly
dying of their own accord.

We met many who could recount sectarian incidents

in their own lives and in the attitudes of others but
virtually nobody who was able or prepared to identify
sectarianism in their own current or past behaviour.
We heard evidence that sectarianism features in school
playgrounds, in parts of youth culture, in cyberspace
and most worryingly that it has roots within faith based
institutions and amongst faith leaders.

The development of good-quality and effective
community activity is a basic building block for the

by allowing participants to acquire direct | ledg
about their beliefs instead of relying on propaganda and
stereotypical images. (Quran 49:6-12)

The Quran asks us to be just, even toward one's enemy:

0 you who believe! Stand out firmly for God, as
witnesses to fair dealing, and let not the hatred
of others to you make you swerve to wrong and
depart from justice. Be just: that is next to Piety:
and fear Allah. For Allah is well-acquainted with
all that you do [Quran 5:8]

Responsible leadership

A healthy society requires leaders to be inclusive

in their approach and honest when weaknesses in
relationships or understanding persistently emerge.
Leaders must be willing to take actions which may
require change in long established procedures and

P of good relations within communities.
The use of intra community projects focusing on the
building of new relationships and supporting social
capital should be encouraged. In addition, we have
concluded that action should be taken to ensure

that tackling sectarianism is an integrated part of all
community based activities / programmes. There
should be further development of toolkits and training
support for community workers and educators.

Schooling (faith based schools and
supplementary schools)

We do not believe that sectarianism stems from, or is
the responsibility of d. inational schooling, nor
that sectarianism would be eradicated by closing such
institutions. However, we fully recognise the important
role that education plays in addressing social issues and
bringing young people together.

Auszug aus dem Training Manual zur Amman Message, S. 18
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The debate around schools can quickly degenerate into
sterile or emotive conversations about the importance
of religious diversity in education versus the importance
of single-provider education. We do not believe that
sectarianism stems from, or is the responsibility of
denominational schooling, nor that sectarianism would
be eradicated by closing such institutions.

The inheritance of sectarian attitudes or the
encouragement of sectarian behaviours among young
people was an obvious priority for our work. Schools
and school life have an important role to play in
ensuring that such attitudes are not passed on and that
future generations are resilient to such attitudes. It is
however critical that all those working in education,
including school leadership, teachers and other
educational practitioners take an active responsibility
for this issue within the curriculum and are proactive
in efforts to prevent and eliminate discriminatory
attitudes and sectarian violence.

Those involved in the delivery of education should
develop opportunities for engagement, co-operation
and relationship building. Often, when we are thinking
of sectarian conflict we think of Shia and Sunni tensions
- although this is a significant problem, there is a
realisation that there are, at best, subtle prejudices

to the other. For example, one Muslim school was
criticised for not making a Hijab for female students; we
also heard evidence that a school child was criticised
for revering a certain religious figure within their local
community. These differences are rooted in different
theological interpretations of Islam.

All schools should be encouraged to create imaginative,
anti-sectarian partnerships and develop opportunities
for pupils to share classes and facilities. Long-term
models of practice should be developed to support
youth workers and young people in communities to
engage creatively and actively with anti-sectarian
programmes beyond the school setting.

Tackling sectarianism should be part of a wider
inclusion strategy developed as there is some
intersectionality of sectarianism within racism and
caste like discrimination.

Faith institutions

Faith institutions such as Mosques and Religious
Education Institutions such as Dar Al Ulooms must do
more to focus on strengthening intra-faith relationships
atan institutional level. This should include a focus on
sectarianism, perceptions of religious disadvantage and
work on building mutual understanding. This should be
bedded within a fr k to promote inclusion.

Faith based institutions can collaborate in the
development of a toolkit/projects which will promote
and deliver better and stronger co-operation on matters
of concern at local and regional level.

PAGE 19 | ENHANCING SOCIAL INTERACTION

Islamic satellite channels

Satellite channels, both those based abroad and in

the United Kingdom, have an important role to play

in educating viewers. There has been some evidence
indicating that channels reinforce labels and stereo-
types of the ‘other.

There needs to be greater responsibility taken by
broadcasters to ensure that channels do not incite
hatred, but promote greater understanding. Islamic
channels need to create platforms for dialogue.

The Media should facilitate self-criticism and
introspection by the religious leadership and promote
those leaders who participate in dialogue through
interviews, reports and documentaries. It is important
for society to honour those Muslims in leadership
positions who take initiative and demonstrate
leadership in participating in dialogue. Majority
communities have the higher level of responsibility
towards initiating and participating in dialogue.

How to approach dialogue and develop
better understanding
Dialogue needs to be driven by communities and be

lead bottom-up. Some practitioners have identified the
activities which can help strengthen relationships:

' Developing an agenda of common concerns
¥ Identifying issues of conflict ¢
W Issuing joint Fatwas against the killings

M Isolating extremists on each side

| |

Preventing a potential conflict or mediating an
existing conflict

¥ Education to clarify stereotypes about each other

W Setting up joint task forces to deal with outstanding
issues

Who should be engaged in dialogue?

Trustees, Imams and caretakers of Masjids

Students of Madrassas

University students

National level religious leadership

Media persons

Entrepreneurs

Doctors etc.

Approaches to engage in dialogue and
relationship building include:
W Private Dial : host roundtable di

initially at the top leadership level that should later

expand to include others working on different
committees

B Public Dialogue: use Public forums and the media to
speak to each other’s audiences
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a difference to the lives of those who are less
fortunate. The examples in Gaza, Palestine, Syria
and events such as murders and assassinations

do have impacts on individuals and communities
and can lead to community tensions. We also
acknowledge the strong, genuine and deeply held
desire for people to want to provide humanitarian
help and assistance to Syrians and this must also be
acknowledged

There are other vulnerabilities that may play on the
minds of young people. These include feelings of being
insecure and feelings that they are not attractive. This
means that some young people may be vulnerable to
engaging with people on-line, for example, who may
seem friendly and who may even suggest that they are
of the same age as the young person. Sadly, on-line
grooming is not in the realm of theory but a reality and
itis an area that parents need to be aware of.

The importance family contribution

It is essential that parents are able to openly talk

about and communicate about such matters with their
children. These are some of the reasons why we believe
that the Amman message is essential in inspiring
parents to take charge and work with their children

so that they are more involved in their lives and aware
of any ‘push and pull’ factors affecting their children.
This is also why the safeguarding of young people is so
important in a modern, fast moving and fluid world.

Extremism & Radicalisation

Much has been said in media sources about these two
terms, though as part of safeguarding young people it

Abbildung 14:

is important to highlight these two areas. We will also

£o on to talk about the Channel process in the United
Kingdom which is an important process for ensuring that
young people have the chance to be diverted away from
criminality associated with extremist or terrorist related
activities before it crosses the threshold for prosecution.

We are aware that these terms conjure up different
meanings for people, but it is important to try to
contextualise them and to give them meaning.

Extremism is associated with ideas, behaviours and
environments which may be characterised by simplified
world views and enemies or threats. This may also
include certain groups of people or certain social
conditions being seen as a threat. An example of this is
the English Defence League (EDL) and the view of EDL
sympathisers that Muslims constitute a threat to the
‘way of life’ in the United Kingdom.

One definition can be drawn from the Prime Minister’s
Task Force on Radicalisation and Extremism? which
cited the following definition of extremism:

The vocal or active opposition to fundamental
British values, including democracy, the rule of
law, individual liberty and mutual respect and
tolerance of different faiths and beliefs.

This definition of extremism from the Task Force
report can and does cover extremism emanating from
groups that attempt to align themselves with faith

¢ ities (whether Islamist or from other faith
communities), and from the Far Right. In fact, it may
also cover those very small number of individuals and
groups who have previously been involved in animal
liberation movements."

Radicalisation is a process, or set of processes, that can
take place gradually or suddenly when a significant local,
national or international event takes place; or it could
take place following a significant personal event such

as the loss of a family member or bullying taking place
against a victim over a period of time. Radicalisation
may be exhibited through behaviours which include the
acceptance of ideology and the methods of extremism,
which may lead to the individual eventually joining the
group. Other behaviours may include being part of a
closed group of individuals - this usually takes place
when someone is being indoctrinated with ideas which
are re-affirmed by peers and people within the group.

In fact, statements by ex-Al Muhajiroun and ex-EDL
sympathisers say that they believe that the friendships
and bonds that were created during their times in these
groups were some of the strongest and the most trusted.
This is, unfortunately, one of the ways that people are
indoctrinated and influenced.

Another behaviour pattern that may exhibit
radicalisation could include the cutting off of
normal social relations with friends and even with
parents. This is why it is important for parents to
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In order to give this more religious King Ab sent the foll g three ions to twenty-four of the most
senior religious scholars from all around the world, representing all the branches and schools of Islam: 1) Who is a Muslim? 2) Is it

to declare an (takfi)? 3) Who has the right to undertake issuing legal rulings (fatwas)?

Based on the response received from these key religious figures, HM King Abdullah convened, in July 2005, an international Islamic
conference of 200 of the world's leading Islamic scholars (‘ulama) from fifty countries. The scholars unanimously issued a ruling on
three fundamental topics, which became known as the “Three Points of the ‘Amman Message™:

1. They specifically recognized the validity of all eight legal schools (madhahib) of Sunni, Shi'a and Ibadi Islam; of traditional
Islamic Theology (Ash*arism); of Islamic Mysticism (Sufism); and of true Salafi thought; they came to a precise definition of
whois a Muslim.

2. Based upon this definition, they forbade declarations of apostasy (takfir) between Muslims.

3. Based upon the madhahib, they set forth the subjective and objective preconditions for the issuing of fatwas, thereby
exposing ignorant and illegitimate edicts in the name of Islam,

Within a period of one year, the Three Points of the Amman Message had been unanimously endorsed by over 500 leading Muslim
scholars worldwide. This is good news for both Muslims and non-Muslims, for it assures balanced Islamic solutions for essential issues,
such as human rights, women's rights, freedom of religion and just and democratic government.

Objectives

The principal objective of this two-year Project is to support the Promotion of the Amman Message and further endorse its religious
credibility and humanist appeal. The Project aims to utilize the Message for the attainment of good governance in order to curb forms
of religious violence, protect human rights and counteract the root causes of terrorism.

More specifically, the action seeks to tackle the root causes of misunderstanding and mistrust amongst Muslims and non-Muslims,
in Jordan, Egypt and Lebanon, as well as in the United Kingdom, Denmark, Germany, Greece and Italy. This will be achieved by

Abbildung 15:  Auszug aus der ,,Promotion of the Amman Message*“-Begleitbroschiire des Royal
Institute for Inter-Faith Studies, S. 2
Quelle: Royal Institute for Inter-Faith Studies (0. J.)
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5. Create par hips and links schools, uni ies and Islamic c i izations. This will lead to the creation
of platforms for dialogue amongst different groups to help eradi ical images of Islam ional par hips t
different organizations in Jordan and Europe over the two-year period will be established, leading to an increased awareness of the
different contexts and creating dials different d

Related activities:

«The Anna Lindh Euro-Mediterranean Foundation for the Dialogue between Cultures (ALF), whose Jordanian Networklof over sixty
civil society organization members is headed by RIIFS, will hold workshops to pi the Amman M

« A cultural week for youth will take place in Jordan, consisting of discussion groups, lectures and field visits.

«Aschool-based will also b ized, to encourage schools throughout Jordan to become more involved in the Project.
The prize winners of the competition will join a study tour to Europe, while youth leaders from Europe will visit Jordan to explore links,
raise their awareness about the Message and discuss curricula.

- The media-related activities will consist of campaigning for the project activities, including social media, which will raise awareness
about the progress of the project. Short video clips will be produced, as well as public service announcements. Participation in
television and radio talk shows will promote the different activities internationally.

_Target Groups

The Project is focused on a complex array of target groups and final beneficiaries and on the enhancement of their technical and
management capacities.

« Islamic clergy and faith leaders (Imams and women preachers):
The training and campaigning activities will develop specific and transferable skills, both in terms of religious content and, most
importantly, in soft skills, pedagogy and communications.

+ School communities (teachers and pupils):

The planned activities with international school linking, school-based competitions and teacher enhancement will transform the:
of th ds of and school-age a particularly important social group.

Abbildung 16:  Auszug aus der ,,Promotion of the Amman Message“-Begleitbroschiire des Royal
Institute for Inter-Faith Studies, S. 6
Quelle: Royal Institute for Inter-Faith Studies (0. J.)
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From Lebanon to the Arab World Training
Educators to Foster Intercultural Citizenship

In connection with the current transformations
in a number of Arab countries and what
accompanies their quest for new social
foundations and a new sense of citizenship,
Adyan engaged the broader Arab world hoping
to take part in the development of educational
policies and p related to citi i

networking among them. These 60 educators
and educational policy makers represented
10 Arab countries: Lebanon, Syria, Palestine,
Jordan, Egypt, Libya, Algeria, Tunisia, Morocco
and Mauritania.
Adyan provided training for these Arab

d on issues related to citizenship, the

and cultural diversity, and to help achieve the
towards a i d
that all social

public sphere, religious and cultural diversity,
values of public life, dialogue and conflict
i ion, all topics that help foster

The first step came with the Dawrak project
(2013-2014) for education on intercultural
citizenship, in partnership with the Anna Lindh
Euro-Mediterranean foundation for dialogue
between cultures. This project created a space
for the capacity building of 60 young leaders

in education, for sharing best practices and for

Abbildung 17:

education on citizenship and living together.
Adyan is also working with a group of Arab
experts on the development of a toolkit for

oni 1l hip, aimed
specifically for the Arab world and its current
ional and social chall
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Quelle: Adyan 2014
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Meryem Narimen Noumar

Batna University (Algeria)

That you reflect deeper on yourself and
yaur identity, that you stand on the shores
of the illusory limits of your rights and
responsibilities and extend from there to
encompass all the world, this is the moment
where you discover your deep freedom,
and that true understanding of the depth of
the self only comes with the discovery of
difference with the other, of living togather,
this beautiful coexistence that makes

us savor a new taste to life, as citizens
aceepting the other. Thank you for this
amazing and fruitful training.
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The following phase of the program included

an advertising and media awareness campaign
under the slogan “Lebanon is You and I". Through
this campaign, young people attempted to
highlight the importance of their active rale in

the reconstruction of the country on the belief
that our religious, social and cultural diversity
enriches Lebanon, contrary to what many think.
Most of the Lebanese media, television programs
and press, participated in this campaign and
followed its activities, especially the magazine
“Shou'oun Janoubiyya”.

Abbildung 18:

Youth also bore their responsibilities as
carriers of the new covenant and of a
message of citizenship and living together
by training their peers, in various regions
and amang diverse political youth groups.
They organized awareness workshops
that provided a vivid example of Lebanese
youth aware and willing to carry out their
responsibilities in order to move out of the
labyrinth of sectarianism that can only kill
their hopes and future.

Auszug aus Adyan Foundation 2006-2013, S. 13

Quelle: Adyan (2014)

= Loyalty and defense of Lebanon - the
10,452k, es a final home for allits
citizens, on the basis of equality of all
citizens in rights and duties and on the
defense of freedoms, social justice,
equal opportunities, and & balanced and
sustainable development for all regions.
= Purification of shared national memory from
the effects of wars and conilicts through the
i of true nati iliati
the recognition of historical mistakes; the
retum of the displaced to their villages, the
pment of a dynamic
civil society, the activation of the role of
education on a common histery, citizenship
and civil service, and by making education
free and obligatory up to secondary schaol.
Strengthening the role of youth in the public.
sphere and involving them in elaborating and
implementing strategies to raise the country
atall levels.

t



Anhang |

Four years into the Turmoil

of the Syrian Crisis

As Syria is entering its 5th year of a terrible war that
sz imated lunrgnpulﬂonnmi. unrest

in the neighboring countries, we l point

of no return. What mmdan uemlfeml pmast,

driven by ideas of libe n«g

transformed into the mu

century, causing the death ef more

and the displacement of almest |10 million, amung
which more than 3 million are refugaes, This is why

consider that the time for real action Q'M a
political solution to the war in Syria has come.

Lebanon, a country with a long | le? -of war, was
on an ascending path, both soclally and economically,
when the consequences of the war in Syria came to
annihilate these accomplishments. The country holds
the unfor:unate record of hosti ng the largest

ber of refug pared ( 1, y
Syrians registered or awaiting registration with
UNHCR) to its national population (4,000,000
inhabitants). Indeed, one in four people in Lebanon
nowadays is a refugee.With a third of the Lebanese
people living below the poverty line before the crisis,
this dramatic increase in demographics has added
immense pressure to the host communities,
which have nonetheless showed impressive levels
of solidarity with the Syrian refugees. Lebanon’s
infrastructures and public services have not been so
resilient to absorb the shock and they are on the
edge of collapse. Moreover, Lebanon has

Auszug aus Amel Activity Report 2014-2015

EDITORIAL

Hundreds of th
insanitary and overcrowded conditions in le."
where they lack food, health services and livel i

opportunities. The harsh climatic conditions this winter
across Lebanon rendered them even more vulnerable,
At least seven refugees have lost their lives becauss
of the low temperatures and the inadequacy of thelr

shelters. How many peopla still have to die for the
to take action for lyrll-v

ds of Syrian refugees are |

and Syrian refugees?

Amel Association International (Amel) has been at &
forefront of the humanitarian response since the Sy
refugee crisis erupted in Lebanon and has offered mors
than 800,000 services to persons affected by the ﬂﬁﬂi
Through its 24 community centers and 6 mobil

for the past three years, Amel has been offar
in the fields of health, education, child
livelihoods, social cohesion and N" distrib

serious security incidents over the past months,
namely the invasion of the North Eastern town of
Ersal by Islamic State and Al Nosra Front ||had|sts that

the beginning of the crisis,Amal ha
response to the crisis and |
three years, Amel has acted

have significantly deteriorated the rel
host communities and refugees all across the country.
If such threats continue, and if fighting worsens in Syria,
for example in Damascus, yet more individuals will be
forced to leave their home country, causing even more
challenges to Lebanon’s survival.

Abbildung 19:
Quelle: Amel (2016)

international and natlonal

vpulatlons
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However, the needs in the field are much greater than community has to assume its responsibility and to
the support the aid agencies can provide, especially prevent the death of innocent people both in Syria and
in the current context of decreased funding and donors’ at their borders, as they try to cross the Mediterranean
fatigue. For instance, Amel has had to stop its non- to reach a safe haven.A higher number of refugees fleeing
formal education program that was benefiting 7,000 Syria have to be allowed to resettle in third countries.
children because of a lack of funds, even though only We cannot allow the Syrian crisis to become a forgotten
100,000 of the 600,000 school-aged Syrian refugees are one.
able to go to school in Lebanon. Are we going to allow
the rest of them to become Daech prey? Even though we know that the level of funding will

decrease, we need to make sure that the needs of the
Unfortunately, we can only see that this issue will get most vulnerable will be met. It is fundamental that there
worse, as numbers of children out of education increase. is a stronger sense of international solidarity within
If the crisis continues, the 100,000 births to Syrian the response not only to provide needs of deseperate
Refugees that have been counted since the start of the individuals, but to push together for a political solution
crisis, will become yet more school aged children left as to the crisis.
future victims to such groups,
In this sense, the international community has to respect
We cannot allow ‘charity business'to dictate the level its financial engagements, while the international aid
and quality of services we provide to some of the agencies have to work more effectively. As astronomical
most vulnerable individuals the crisis has provoked. Up sums are drained in coordination and overhead costs,
until now, we have seen the International solidarity is security and visibility, and only a fraction goes to the
not sufficient, despite Its necessity in the provision of people in need.
assistance to Syrians through this tragic time.Whilst in
Europe migrants and refugees have been left to die in Finally, we need to work according to a joint established
the sea. Lebanon and Its strong civil society are providing plan that tackles the negative consequences of the crisis
vital services to the refugees that arrive to our land. in Lebanon and promotes decent living conditions for the
Immediate action has to be taken to help Syria, and millions of vulnerable people of the Syrian crisis.We can
moreover to help Lebanon help Syria. The situation has do this by ensuring the participation of all stakeholders,
become catastrophic and explosive. The international primarily the affected populations as well as national
and international NGOs, United Nations agencies and
3 Lebanese authorities. The role of local NGOs needs to be
Key statistics acknowledged, and it must be ensured that INGOs
I and agencies work with these local players, instead
in 4 persons in Lebanon Is displaced X Y
of pushing them to one side.
61% more poor In Lebanon since 201 | X i
v fju7 Dr. Kamel Mohanna
40% increase in municipal spending on wa L President, AMEL Association International
disposal and General Coordinator, Lebanese NGOs Network
50% more |a 2011 y
3,3 Millions of individus In need of assistance in (L}_Jg)_JIJ-DL.C Quugo
Lebanon amelassociationienions
3

Abbildung 20:
Quelle: Amel (2016)
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Despite these challenges, Amel refuses to fall into
the trap of inaction and pessimism. Strong in
its experience in Lebanon, both in emergency and
development periods, and particularly in the context of
this protracted crisis, Amel aims to adopt simple and
coherent ways of action to serve the basic needs of
the affected populations, while paving the way for
development and stabilization. In this sense,Amel has
actively contributed to the design of the Lebanon
Crisis Response Plan 2015/2016. By reinforcing fair
partnerships with beneficiaries, as well as with the
local communities and other civil society actors,
we are certain of contributing to a better, common
future,

The following chapters will offer the reader a more
detailed view of our activities in the field of Health,
Education, Child Protection, Livelihood, Social
Cohesion and Distribution.

In the present report, we have chosen to give voice

Abbildung 21:
Quelle: Amel (2016)

to the girls and boys, women and men that we serve
every day. Thereafter; our action towards the Syrian
war-affected populations in Lebanon is recounted
through their eyes and experience,aiming to highlight
our achievements, our challenges and the impact of
our actions on the lives of the beneficiaries.

Auszug aus Amel Activity Report 2014-2015, S. 7
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i |

Amel iders access to

importance to be given to education.

1 as a fundamental
right, and in a crisis context, ensuring the rapid return of
children to education has to be a priority. Amel has built
a strong experience and expertise in providing education
to displaced and vulnerable children. Since the beginning
of the Syrian refugee crisis, Amel has dedicated its ef-
forts to serve the children affected by the crisis. More
than 7,000 children were benefiting from non-formal ed-
ucation activities, including remedial classes and acceler-
ated learning, when the program was forced to end last
September due to lack of funding. In order to prevent
a lost generation, Amel strongly advocates for a bigger

vy Total

» August Total

W September Total
# October Toral

“a e ‘ £ -
IRREEARNEAE
3F3 5 5|5 |3
a | |®
|
Bekaa | Beirut | South Lebanon
8
Abbildung 22:

Quelle: Amel (2016)

90,000 children out of the 400,000 school-aged Syrian
refugee children were enrolled in schools during the
school year 2013-2014 and, in 2014-2015, 106,000 are
enrolled. Their number is even lower this school year, as
a ‘'second shift' programme expected to accommodate
an additional number of children, struggles to be imple-
mented. Moreover, those children who are able to go to
school face considerable issues as well, such as difficulties
to adapt to the Lebanese curricula, bullying and discrimi-
nation from their Lebanese counterparts, as well as lack
of financial means within their families to maintain them
in school. In addition to the lack of access to education,
children displaced by the war in Syria also suffer from
depression, anxiety, and behavioral problems due to the
hardships they have faced and continue to face. The dra-
matic decline in funding allocated to education threatens
to deprive an entire generation of the right to education,
which increases their vulnerability and diminishes future
possibilities. To be able to take full part in society and
build a strong a stable region in the future, education is
essential.

At Amel, we ack ledged these chall and despite
the temporary suspension of projects in the education
sector, we are searching for creative and innovative op-
portunities to resume such activities. For three years,
since the beginning of the Syrian refugee crisis, Amel has
been providing remedial classes and catch-up classes,
aimed at preventing out-of-school refugee children from
further lagging behind and preparing them for the com-
ing academic year. During the last years, Amel was one
of UNHCR partners contributing to the Back to School
campaign and facilitating the enroll of more than
10,000 children.

Auszug aus Amel Activity Report 2014-2015, S. 8
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Amel considers that access to health for everyone,

without discrimination, is essential in breaking the circle
of poverty and preventing further vulnerabilities. Since its
establishment in 1979, Amel has played a significant role
in providing lifesaving treatments during emergencies,
as well as facilitating access to healthcare and raising
awareness about health and hygiene issues in Lebanon.
More than three years now into the Syrian refugee crisis
in Lebanon, Amel continues to provide quality medical
services to the affected populations,through its broad
network of primary healthcare centers and mobile clinics.

The deterioration of the security situation in some parts
of Lebanon following the tragic events in Ersal of August
lastyear, added physical access as another obstacle for the
affected populations in seeking medical care. Prohibitive
costs for healthcare in Lebanon, especially secondary
and tertiary care, leaves thousands of refugees devoid
of life-saving treatment and enduring sickness. There are
currently more than [,400 informal camps in Lebanon
and the living conditions in these settlements represent
a major threat for the health of the refugees. The lack

* of water and sanitation facilities, the makeshifc shelters

Abbildung 23:

and overcrowding increases the risk of communicable
diseases outbreaks. Moreover, the reduced funding and
the prioritization process that affects all the sectors,
forces affected populations and aid agencies alike to
make hard choices, such as prioritizing food or shelter
over healthcare.

Quelle: Amel (2016)

Despite this, cases of malnutrition are on the rise and
children and women are particularly affected. Many
Pregnant women are unable to follow a nutritional diet
suitable for their condition and they are unable to access
timely antenatal care.

Amel and its partners thrive to respond to these
problems and closely follow the evolution of the needs in
the field. For instance, in October last year, Amel started
operating two mobile medical units in South Lebanon,
in addition to the |l primary healthcare centers and 3
mobile medical units already functional across Lebanon
since the beginning of the crisis. The mobile medical units
aim to tackle geographical, legal and financial barriers that
prevent affected populations from accessing healthcare.
These units have the role of monitoring and preventing
the outbreak of communicable diseases, while at the
same time, dispensing basic healthcare and providing
health education for people living in areas where the
fixed-health facilities are limited and/or inaccessible.
The fixed-primary. healthcare centers offer a wide range
of generalist and specialist healthcare, such as General
Medicine, Pediatrics, Gynecology, Dermatology, and
provide on average 1,000 consultations each month
per center. Patients can benefit from consultations
and laboratory tests, accompanied by medication upon
prescription of the doctor.

Auszug aus Amel Activity Report 20142015, S. 10
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Abbildung 24:

War and displacement can have irreparable effects on
the lives of children. In order to prevent negative impacts
of displacement and to contribute to the healthy psycho-
social development of children, Amel implements a child
protection program in six locations in Bekaa and Mount
Lebanon. Amel has gained extensive experience in the
implementation of child protection activities for Syrian
and non-Syrian refugees, ranging from learning support
to recreational activities and psychosocial support.

More than 50% of refugees in Lebanon are children and
youth under |8 years old.They have managed to escape
Syria, carrying with them memories of war and violence
as well as death or injury of family members. Despite
their flight, this trauma is preventing them from restarting
their lives again here and many live in continued uncer-
tainty in Lebanon. Parents or caregivers, more concerned
about providing shelter and food for their families, are of-
ten ignoring the psychological distress of their children.
Moreover, as the Syrian refugee crisis becomes protract-
ed, many refugee families have completely depleted their
resources and face tremendous difficulties in earning a
decent income in Lebanon. This is pushing many families
to resort to negative coping mechanisms, such as child
labor, early marriage or domestic and sexual violence.

Quelle: Amel (2016)

Amel provides children with child-friendly spaces in which
protection, psychosocial wellbeing, and learning support
are provided. Psychosocial activities consist in the organ-
ization of activities such as handicraft, art therapy, drama,
and theater and learn-by-play sessions.Awareness-raising
on child-related issues is also provided for children and
their caregivers, in addition to social and psychosocial
support through counseling sessions.

FACTS from July 2014 until March 2015:

During the past seven months, 936 children have
participated in recreational activities and aware-
ness sessions on childhood issues.

Approximately 2000 children and 480 children
have benefited from counseling sessions.

Auszug aus Amel Activity Report 2014-2015, S. 12
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Abbildung 25:

At Amel, we are paying particular attention to the socio-
economic empowerment of youth and women, groups
that we consider drivers for social change. In this sense,
Amel has been implementing technical and vocational
trainingsfor several years now, giving the necessary
tools to vulnerable people to realize their personal and
professional potential. Since the beginning of the Syrian
crisis, Amel has expanded its Livelihood program to
include Syrian refugees, in order to build their social and
professional skills and increase their employability.
Young people are the most affected, with more than one
third of Lebanese youth unemployed. The competition
between refugees and host communities over limited job
opportunities, and the willingness of refugees to work
longer hours for lower wages, has seriously undermined
the relations between the two groups. Tensions are
also fueled by the Lebanese’ perception that aid goes
solely to the refugees. Making sure that aid benefits both
communities is essential in preventing conflict.

Quelle: Amel (2016)

According to the World Bank estimates, one in five
Lebanese is now jobless, twice the number pre-2011.
The same source reveals that there are 61% more poor
people in Lebanon since 201 1. The conflict in Syria has
had serious repercussions on the economic and social
stability in Lebanon. The mass arrival of refugees has
increased the labor force in Lebanon by 50%, yet the job
market is not maintaining the same pace of increase.

Auszug aus Amel Activity Report 20142015, S. 14
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